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Main Abstracts

Dialogic Museums of Democratization: Aspiration of Practical Folkloristics HU Xiaohui

Compared with other museums, the characteristics of Folklore Museum lie in their non-elitism and the tend-
ency to become more democratic. Precisely in folklore museum, the two original practical motivations of folklor-
istics—the romantic ideal of liberal democracy and the realistic demand of pragmatism—can not only get a unified
understanding, but also should be put into practice. Practical folkloristics expects to involve dialogic museums of
democratization, which can provide public spaces for general audiences to dialogue with mutual respect, to tell
their own stories and memories, and to cultivate habitus of citizen through aesthetic enlightenment.

Key words: folklore museum; dialogue; aesthetic enlightenment; practical folkloristics

Walkingon “the Field of Hope”: A Critical Analysis of “Practice” in “Practical Folkloristics” WANG Jiewen

Practical folklorists insist that folkloristics should restore the prior conditions of people as free persons in the
daily life and focus on the rational objective conditions behind folklore practices. The viewpoint has greatly en-
hanced the academic consciousness of folkloristics in China; however, its application to the Enlightenment
rationalism, its judgment of the international folkloristics” turn to practice, and its review of the academic tradi-
tion of folkloristics” empiricism, all need to be discussed more deeply.

Key words: reason; freedom; practice; practical folkloristics

Change as Heritage Urban Tradition as “Paradoxical” Category KASCHUBA Wolfgang. trans. by BAO Hanyi

The two concepts—city and cultural heritage—are the two “children” of modernization. And they are the two
“projection area” of the civil world view. But from the perspective of historical semantics they are clearly
opposed to each other. The cultural heritage mainly embodies the continuity and the closeness of the knowledge
forms, while the knowledge culture of the city represents the difference and the change: in the countryside for-
eign things are abandoned, but in the city, they must be actively included. Therefore, in the urban space old
concepts such as tradition, generation and community must be modified, updated and contextualized in a new
way. This is necessary, especially when we want to make use of the “symbolic capital” of these concepts in the
urban environment and develop central (culture) policy projects out of it.

Key words: city tradition; cultural heritage; change; civil society

How Different the Jiangnan Low Land Is A Review on Asking for Folklore from the Chuihong Bridge
ZHAO Shiyu
The book, Asking for Folklore from the Chuihong Bridge, by Wu Tao and Sato Yoshifumi, is another
book discussing Jiangnan society and culture after their book, Thingsin Jiading. This book examines the social
transition of some areas in Wujiang county from Ming to today with oral materials and local documents from
their fieldwork. It makes us raise up some new hypotheses: whether past studies on Jiangnan had the danger of
homogenization, whether the existing socio-cultural tradition could be understood in the context of the transition
from boat persons to persons ashore, and whether the paths such as the market town model or modernization
model in past Jiangnan studies are the only way for understanding Jiangnan society, which are all worthy to be

rethought.
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Key words: Asking for Folklore from the Chuihong Bridge ; lower land in Jiangnan; Wujiang county; boat per-

sons; persons ashore

Everyday Life and “Folklore” as a Perspective WANG Liyang

Everyday life was one of the hottest keywords discussed in China’s folklore studies in the last two decades.
But it remains controversial whether or not to accept this concept and approach. It is a question for folkloristics,
which is based on the modernity of traditional-modern dichotomy to a large extent, to confront everyday life en-
tering this field with postmodern meaning. Based on a brief review of the history of this discipline, it is necessary
for folkloristics to return to everyday life, where it is from, to undertake its academic and social mission. Turn-
ing to everyday life is not a betrayal to the tradition of folkloristics, but a continuation of the bottom-up perspec-
tive in this tradition. Folkloristics can retrieve its concerns on folk and people through focusing on body, prac-
tice, emotion and memories, etc. Theory of reflection in folkloristics and the role of researcher as a subject in
fieldwork and ethnography should be introspected.

Key words: everyday life; body practice; emotion; memory; inter-subjectivity

An Academic Debate on the Translation of “Ethnography” XU Yigiang
With the development of the times and the expansion of the discipline, various misunderstandings in the
translation of the term of “ethnography” have been produced, which cannot accurately describe the new research

” will not be

status and the expansion of its research objects, and continuing to use the title of “minzuzhi
conducive to the popularization and expansion of anthropology. “Ethnography” includes some basic characteris-
tics of fieldwork such as field research and descriptiveness, and it is more ideal to translate “ethnography” based

7. From “renzhongzhi 7 to “minzuzhi” and then to “tianyezhi”, it

on fieldwork into “tianyezhi
reflects the evolution of the discipline and the tendency of the expansion of research step by step, and it is also a
symbol of the renewal of anthropological research ideas.

Key words: ethnography; anthropology; minzuzhi; tianyezhi

A Study on the Relationship of Confucian Humanization Opinions and the Evolvement of

Custom Theory in the Han Dynasty QU Ningning, CHEN Chenjie

After the struggle in the early Han Dynasty, Confucianism became the ideology of the Han Empire and its
custom theory was also put into practice. Through critiquing some undesirable social customs and habits, the
Confucians strived to change the customs with etiquette and wished to form new nice customs in the end. It
needed the emperor to make himself as a model, and then his subordinates also should do only one kind occupa-
tion and expostulate straightforwardly. In other words, the aim of Confucian custom theory was not only to
guide common people, but also to persuade the emperor. Meanwhile, the theory was also changed unavoidably.
Firstly, people in the Pre-Qin Dynasty always wanted to change the customs by music(yue), and the meanings
of feng and su were similar, but people in the Han Dynasty saw feng as basis and su as minor details, and they
wanted to change the customs with etiquette. Secondly, people in the Han Dynasty treated the customs as the
opposite of etiquette. Thirdly, people in the Han Dynasty doubted the legitimacy and rationality of proto-somatic
customs. Lastly, people in the Han Dynasty negated regional customs because they wanted to construct a unif-
ying theory, so they adored “central plains” at the same time.

Key words: the Han Dynasty; Confucianism; educating; customs



